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THE CATHOLI€ I-AYMAN. 



[Mabcb, 



our -SftTiour " when institttting tkii sacrament." If he 
will ezamine this more oloaely, he will see that, of the 
thfee passages he has quoted, these words only, " this 
is my body," were spoken at the imtitution ; all the rest 
ware spoken on another occasion, at least a year before 
the sacrament was iastituted. It is, therefore, a ques- 
tion wliether these words were spoken o/ the institution, 
since tliey were certainly not spoken at it. Now, it ia 
well known that the Fathers differed about this ; and 
the Council of Trent admits that they differed, for the 
Cooncil says (Session 21, ch. 1) — " Ifeither f rem that 
discourse, in the sixtli of John, is it rightly gathered 
that the partaking of both kinds (bread and wine) 
was commanded by the Lord ; however, it (the discourtej 
may ba understood according to the variouB interpretations 
tfthe holy Fathers and doctors." So the case stands 
thwi : the Fathers differed about whether this discourse 
was spoken of the institution : we hare not, therefore, 
" the unanimous consent of the Fathers" to interpret 
this Scripture. The Council of Trent and the Pope 
could not say which opinion was right ; we hare, there- 
fore, no f^idance here from the infallible judge ; and so 
Bomsn Catholics and Protestants must form their 
opinion alike from private judgment on this question, 
or else they can have no opinion about it at all. We 
suggest to our friend this way of forming an opinion — 
Our Saviour said, "If ant uan eat of this bread be 
•hall live for ever." Now, our correspondent will admit 
that Mis is NOT tmt of the consecrated bread in the 
sacrament. Judas ate of that bread, and perished for 
ever; many a wicked man eats of it, and perishes for 
erer; but our Saviour's words are true of himself as 
the bread of life. Tlierefore, we apply his words to that 
of which they are true, and not to that of which they are 
not tme; we think that he spoke not of that bread 
blessed in the sacrament, but that spiritual nourish- 
ment which Christ gives to those who faithfully use 
that sacrament which he has appointed for them. 

Onr correspondent also quotes from the early Fa- 
thers; in support of that view of tran substantiation 
which we invited Roman Catholics to disclaim. We 
treat such an argument with respect, though we do not 
submit to it as infallible ; nor do we suppose he produces 
it as such ; for we are sure any person of learning and 
candour must admit, that many errors might be sup- 
ported by quotations from Fathers. Still, we give the 
argirment a respectful consideration. 

The first step iii such an examination is, to inquire 
careftilly whether the Fathers did really say what is at- 
tributed to them. We do not, for a moment, supposa 
that our correspondent would willingly put forward any- 
thing, as coming from Augustine or Ambrose, which he 
knew was not really theirs : but experience has taught 
US the necessity of snch an inquiry ; and we think he 
will see it himsdf in a new light after hearing what we 
have to say. 

Three of his quotations, out of five, are from St. Am- 
brose. Now, Du Pin, a French Roman Catholic divine, 
whose learning rendered him one of the best judges that 
ever lived of such a question as this, says, in his ac- 
count of ecclesiastical writers (vol. i., fourth century, 
St. Ambrose) — " The works of St. Ambrose, above all 
the other Fathers, have been most corrupted in the or- 
dinary editions. The Boman edition, from which those 
that followed after were made, instead of restoring the 
text of this Father, hath rendered it more faulty in 
many places, by the liberty which the supervisors of 
that edition took, of making alterations in it by their 
own authority." In quoting St. Ambrose we should, 
therefore, be very careful to use the best edition, which 
is that made by the learned Benedictine monks. 

Our correspondent, however, has quoted St. Am- 
brose and St. Augustine, from the Decretum of Gra- 
tian. We do not wonder at this : it was most natural 
for him to do so. A commission of cardinals and 
others was appointed, by Pope Gregory XIII., to cor- 
rect the Decretum ; and the Pope confirmed the book 
so corrected by a Bull (A.D. 1580), and made it 
an integral part of the Roman Canon Law. No won- 
der that it should be regarded as a book of high au- 
thority, on which we might safely rely. Yet it is con- 
fessed, by learned men in the Church of Borne, that 
Gratian was most careless and incompetent in giving the 
real authors of the passages he quotes. Not only this, 
but he quotes numberless passages from letters said to 
have been written by early Popes, which letters are gross 
forgeries. Nearly all Gratian's authorities for the su- 
premacy of the Pope (for instance) are taken from 
these forgeries : and the cardinals who corrected, and 
the Pope who confirmed the book, took no notice of this ; 
yet it is now admitted, to the fullest extent, by every 
Roman Catholic writer on the subject. It is evident, 
therefore, tliat quotations from the Decretum cannot be 
admitted as coming from the Fathers to whom Gratian 
attributes them, without some further inquiry. 

Our correspondent's first quotation is taken from the 
Decretum (X)< Consecr., Dist. 2, c. 55), where Gratian 
professes to take it from St. Ambrose, and refers to the 
book De Sacramentis, lib. iv., c. 4 and 5. The latest and 
best edition of the Canon Law, by Hichter, published at 
Lapsie, 1839, 4to, has a brief and forcible note on this 
question — " ^on est Ambrosii" — " It is none of 
Ambrose's." The learned Benedictine editors give a 



'^andid .examination of the evidence whether this book . 
■were written by Ambrose, and decide it in the nega- 
tive ; among other reasons, because Ambrose never ^ 
wrote in so mean a style, nor ever used the cold and 
childish interrogations of which the book is full. (See 
Du Pin, as before referred to.) There can be no 
doubt that this passage was written by some obscure 
person in the eighth or ninth century, and that Gratian 
mistook it for St. Ambrose's. 

The second passage which our correspondent quotes 
is to be found De Consecr., Dist 2, c. 74. It is taken from 
the same book, on the sacraments, which St. Ambrose did 
NOT write; at least Richter says in his note that there 
are "things like it" in that book, for it would seem he 
could not find the passage itself even there. The 
learned Berhard, whose book on the Decretum we 
shall notice presently, says — " Canon 74 is not found in 
Ambrose, although it is praised by Gratian, under the 
name of Ambrose." — ^Vol.iv.,p. 108. Our correspondent 
gives it thus — "Although the species of bread and wine 
are visible," &c. We think our correspondent has made 
a mistake in transcribing here ; the Latin word is "figu- 
ra," not "species." We have looked in the splendid 
original edition of Eggesteyn, Argent, 147 1 ; in the small 
Paris edition of 1536 ; in the Boman edition, corrected 
by the cardinals and approved by the Pope ; and in 
Richter; and in all the word is " figura." If any edi- 
tion had "species," Bichter would notice it, which he 
does not. The word makes a great difference : species 
might mean that there was only the appearance, not the 
reality of bread ; but "figura," means that the bread is 
a FiGUBE of Christ's body, not the body itself; and so 
the passage means, that when we see Has figure, we are 
to take hold of the thing itself by faith, which is Pro- 
testant doctrine. 

The third passage which our correspondent quotes 
he attributes to St. Augustine: we do not know on 
what authority. In the place of the Decretum which 
he refers to, it is attributed to St. Jerome in all the 
editions meutioned above. But no such passage has 
ever been found in any of St. Jerome's works. The 
cardinals appointed by the Pope to anrect the Decre- 
tum, say that they found it in a Missal which they at- 
tribute not to St. Augustine, but to St. Ambrose. But 
all who understand such matters, know how impossible 
it is to attribute a Missal to any individual with cer- 
tainty. The learned Berhard, in his most valuable 
work, "In Canones Gratiani," vol. iv., p. 115 (Venice, 
1777)> says — "It is rather to be referred to a certain 
Missal;" and this is all that can be said of itvrith trnUi. 
We do not altogether agree in our correspondent's 
translation here : he says — " Each receives Christ the 

Lord entire in eacli particle;" the Latin is " Singuli 

accipiunt Christum Dominum et in singulis portionibua 
lotus est," ^c. — "Each receive Christ the Lord, and 
he is whole in each portion." We see nothing in the 
Latin to make us apply this to the particles of the bread, 
bat to the portion of Christ which each receives at the 
sacrament. All receive Christ equally and wholly. 

The next passage quoted by pur correspondent, and 
attributed to St. Ambrose, is from the same place in the 
Decretum (c. 55), and the same place in the book, De 
Sacramentis, from which his first was taken, of which 
we have already spoken. 

Therefore it appears that none of these quotations are 
the genuine writings of the persons whose names they 
bear. All are the opinions of obscure writers in much 
later ages, which have been mistaken for the writing of 
the Fathers, hut which are really of no weight at all. 

We have been particular in our examination of these 
passages, because we think that much mischief has been 
done in this controversy for want of such attention. 
The Fathers have not had fair play, when the works of 
obscure and mean writers have been allowed to pass 
under their names. The light which the genuine wri- 
tings of the early Fathers can throw upon such questions 
has thus been greatly obscured, and controversy has 
been made more dark, instead of more clear. We 
thought it our duty to take this opportunity 'of pointing 
out such an evil ; but we do it with the greatest respect 
to our correspondent, feeling that he had great appa- 
rent reason to rely on the Decretum as he did, and that 
his letter affords a truly important subject for discus- 
sion. We shall be happy to hear from him again, and, 
in the meantime, we trust he will reconsider our notice 
of transubstantiation in our last number, and inquire 
whether Roman Catholics are really willing to admit it, 
as there stated. 



must te also. As there was nothing before consecra- 
tion but bread, which cannot be transubstantiated 
into blood, the blood of Christ must, of course, come 
down from heaven to accompany the body on the altar 
into which the bread has been transubstantiated. Pro- 
testants will ridicule this doctrine of concomitancy, and 
profanely ask — "Does the body come down from the 
right hand of God along with the Jolood, or does the Wood 
Iqave the body above, that it may accompany the body 
below?" Such questions all true Boman Catholics 
are not careful to answer. They merely wish to deny 
that there is any necessity for the divine body of 
Christ to come down from above, as the bread on the 
altar is really changed into that very body which sits 
at the right hand of God ; but they acknowledge that 
there is a necessity for the blood to come down, in order 
to fulfil the law of concomitancy, and therefore they 
humbly, faithfully, and piously believe that it does so 
come down, notwithstanding the profane ohjections of 
the adversaries. Protestants will again absurdly and 
impiously inquire—" When the blood leaves the Divine 
body in heaven, to unite liimself with the body on the 
altar, into which the bread has been transubstantiated, 
does it leave that heavenly body bloodless above ?" 
Again, permit me to say, no true and faithful Booiaa 
Catholic is anxious to satisfy such inquiries. I may, 
however, observe, that there is nothing absurd, but 
rather according to true doctrine in the belief that, 
although the whole blood must leave the body above to 
unite itself to the body on the altar, yet the whole Wood 
still remains in the body above by the same law of con- 
comitancy. If you will prove yourself so impartial as 
to insert the above, I may, perhaps, oootinue my ob- 
swations in a following number. 
And am. Sir, 

Tours faithfidly, 

Cathououk. 

It is for Bomas Cathollos, not ibr us, to say vhetbet 
the above answer will satisfy them. It does not satisfy 
us. 

At the same time we beg to say tiiat weio»et " ridi- 
cule" the doctrine of " concomitancy," neither do we 
" profanely ask" the questions which our correspondent 
attributes to Protestants. We do not " ridicule" a»y 
doctrine of the Boman Catholic futh, nor do we assoaae 
that any doctrine tnust be false because our reason dioes 
not comprehend how it can be true. But we do bring all 
doctrines to the test of Divine revelation, and ask whe- 
ther God has revealed them; if he have, we accept them 
with &itb. 

The doctrine of " concomitancy" is thus stated by the 
Council of Trent: — "Sed Corpus quidem sub spede 
panis, et sanguinem sub viui specie, ex vi rerlwrum, 
ipsum antem corpus sub specie vini, et sanguinem sub 
specie panis, animamque sub utraque, vi naturalis 
illius connectionis et coneomitantise, qua partes Chriati 
Domini, qui jam ex mortals resurrexit nan ampliu mori- 
turus, inter se copulantur," &c. 

"The body of Christ, indeed (exists) under the ap- 
pearance of bread, and Jthe blood under the appearance 
of wine, from the power of the words, but the body 
itself (exists) under the appearance of wine, and the 
blood under the appearance of bread, and the soul un- 
der eitlier, by the power of that natural connection and 
concomitancy, by which the parts of Christ the Ix)rd, 
who has now risen from the dead to die no more, are 
connected among themselves," &c Sess. xii., c. 3. 

However this doctrine may favour transubstantia- 
tion, and'receiving in one kind only, it seems to us fatal 
to the Mass, as a propitiatory sacrifice for sin ; for, ac- 
cording to this doctrine, the blood is not shed from the 
body, and cannot be, and yet the Scripture says — " With- 
out sAcrfdin^ of blood there is no remission." — Hebrews 
ix., v. 22, Douay Bible. When Christ died on the crosa 
his blood was shed, and this was the sacrifice for the re- 
mission of sin. If his blood cannot be separated from 
his body in the Sacrifice of the Mass, and this doctrine 
of " concomitancy" affirms that it cannot, then, ac- 
cording to the Bevelation of God, the Mass cannot be a 
sacrifice for "remission," for "without shedding of 
blood there is no remission. " 



ON CONCOMITANCY. 



TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir— As you say " We invito Boman Catholics to 
come forward and disclaim whatever they think is 
unjustly charged on their religion, and place our pages 
at their disposal for the purpose," I beg to stand for- 
ward, in the name of thousands of Boman Catholics in 
Ireland, and deny boldly and explicitly the doctrine of 
transubstantiation as explained in your last number. 

1st. Boman CathoUcs do not believe that the conse- 
crated bread is changed into the blood of Christ, but 
they do beUeve that it is changed into his body, and 
that, by concomituicy, where the body is the blood 



BEADING THE SCBIPTUEES. 
We also freely insert the following letter of Mr. Aylmef , 
which reached us a few days since. It will afford 
us an opportunity hereafter of explt^ining our own 
views more fully, when discussing those of our corres- 
pondent. He will not find that we contend for any such 
absurdities as that of making a child the arbiter of the 
most important truths ; nor shall we contend either 
that there are no difficulties in the Holy Scriptures, or 
that they may not be misinterpreted. We know they 
must have been misinterpreted by Churches as well as 
children, or men could not so differ about them. To 
consider the subject as fully as its grave importance de- 
serves, would much exceed the space at our command 
in our present number ; but we hope to recur speedily 
to both the letter and the pamphlet of our respected 
correspondent ; in the meantime merely expressing our 
gratification at the frank and independent tone of bis 
communication, as well as the q>irit in which it is 
conceived. Collecting, as we do, from his pamphlet 



